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But in 1827, Mgr Provencher was again teaching two
students and expected others. The most likely candidate for the
priesthood was Frangois Bruneau, a Métis of Cree blood3, At one
time the Bishop even thought of giving him the tonsure, but
decided to postpone it till he had thoroughly tested the boy's
vocation. Later, the student quitted of his own accord,* but his
studies had not been useless, since he taught at the College
and remained a steadfast friend of the Bishop. The College slowly
flowered and in 1845 it was comprised of two rooms, in the
Bishop's house.

As Mgr Provencher had no success with native vocations,
he was forced to ask for subjects from Eastern Canada and
turned to Mgr Ignace Bourget, who had obtained several Oblates
of Mary Immaculte in 1841. This Prelate approached Father
Joseph Eugéne Bruno Guigues, the Oblate Superior and nego~
tiated for missionaries on behalf of Mgr Provencher. After some
deliberation, Father Guigues, under the command of the Founder,
sent two of his subjects, Father Pierre Aubert and Brother Alexan-
dre Taché. They were received appreciatively by Mgr Provencher
and were so competent that after the erection of the North West
Diocese in 1847, Father Taché was chosen as coadjutor on June
24, 1850 and consecrated in Viviers by the Founder on Novem-
ber 23, in 1851. At the death of Mgr Provencher in June 7, 1853,
he became the Bishop of Saint Boniface.

Mgr Taché.

At the succession of Mgr Taché, the diocese of Saint Boni~
face extended west to the Rockies and north to the Arctic Circle,
In this area there were only eleven priests, four secular and seven
Oblates, helped by two lay Brothers and two convents of Grey

® To Bishop Bernard Panet, June 22, 1827 (archives of the archdiocese
of Quebec, RR. 1-64). See also Les Cloches de Saint-Boniface, 12 {1913), p. 287
and Bulletin de la Société historique de Saint-Boniface, 3 (1913}, p 120
Provencher gives the same news to Bishop Lartigue the same day (Les Cloches
de Saint-Boniface, 17 (1918), p. 105-106).

4 To Bishop Panet, June 6, 1829 (archives of the archdiocese of Quebec,
RR. 1-68). See also Les Cloches de Saint-Boniface, 12 (1913), p. 307 and
Bulletin de la Société historique de Saint-Boniface, 3 (1913), p. 127,
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Nuns. There were only five residences: at Saint Boniface, Saint
PFrancis Xavier, Lac Saint Anne, lle-3-la-Crosse and Athabaska.

These conditions made vocation recruiting almost an impos-
sibility. The priests were unable to do more than plant the seed
of the faith in the Indians, who were constantly on the move
following the buffalo, their source of food and clothing. The
White men too were shifting north and west to engage in fur
trading or agriculture, and had no time for education and little
for their religious duties.

The only schools were at the Red River district. Even there
the Indians did not approved of being taught by the Grey Nuns
who had started a school in 1844. They felt that it was a disgrace
to be taught by women®. The only solution was to obtain male
teachers, which Mgr Taché had attempted to do in 1851. Finally,
in 1854, he succeeded in obtaining three teaching Christian
Brothers from Fastern Canada, a beginning for which he was
grateful and expressed his sentiments in a letter to the arch~
‘bishop of Quebec. “The arrival of the Christian Brothers is a
source of much consolation for me and gives me hope that good
might abound.”® The following summer, a new school was built
and in three years there were already fifty eight boys in attendance.

Any students who wished to continue to the priesthood were
sent to the Colleges of Eastern Canada. The first was a young
Montagnais Indian from Athabaska, whom Mgr Taché entrusted
to his mother at Boucherville in 1856. The lad made rapid progress
in school but could not adapt himself to the environment, which
resulted in sickness and in a short while lead to his death’.

In 1858 Mgr Taché sent three Métis to Quebec for education:
Louis Riel, later famous in the Rebellion of 1885, went to the
College of Montreal, Daniel McDougall, to the College of Nicolet,

5 Taché to Bourget, May 22, 1851, quoted by Dom Paul BenorT,
eric, Vie de Msr Taché archevéque de St-Boniface, Montréal, Librairie
Beauchemin, 1904, vol. 1, p. 229.

6 To Bishop Flavien Turgeon, November 13, 1854 (Archives of the
archdiocese of Quebec, RR. III-154).

7 Letter of Bishop Grandin, March 5, 1900 to the Oblate Fathers charged
with ‘the Seminary of St. Albert and to the young seminarians ((FHuvres de
Mpor Vital Grandin, o.m.i., vol. 17).
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and Louis Schmid called Laferté, to the College of Saint Hyacin-
the. The boys were accepted gratuitously, the Bishop supplying
only their clothes. However, they did not persevere: one was
expelled for grave disorders and Louis Riel who later fell into
hallucinationss®,

Parents at the Red River showed little interest in educating
their children:

Considering the distance between habitations, schools should be
multiplied in certain places, but the absence of any law on Education
and the people’s lack of interest in this regard makes it impossible for
us to do more. I am not afraid to affirm that every reasonable and
impartial man who examines what we are doing must agree that the
result obtained surpasses what our resources seem to permit. In fact,
if we did not have devoted persons whe consecrated themselves gra-
tuitously to this work, which is as laborious as meritorious, we could
definitively not keep up our schools. Up to now there is hardly one
child in ten who has paid for his instruction and was ask only 10
schillings a year. 1 am convinced that if we insisted that this be paid,
meagre as it is, many students would leave class, so great is the heed-
lessness of the parents in this matter, and that, in spite of many reiterated
entreaties and sacrifices made for them. This indifference for the educa-
tion of children, this negligence to profit by numerous advantages offered
to them, is the most merited reproach that one can address to our
population.®

These words include only the white and Métis population,
since the Indians could hardly be expected to pay for their educa-~
tion, as poor as they were, and above all, not yet concerted to
Christianity.,

In 1860 the Christian Brothers departed from the College
due to internal difficulties, and the missionaries had to teach, as
they had done before the Brothers arrived. Mgr Taché desired
from then on to place the College under the care of the Oblates,
which he did, until he could obtain Jesuits for this work in 1885,

In spite of the efforts that had been made, no Indians or
Métis had become a priest. A French Canadian author summed
it up as follows: '

8 Dom Paul Benorr, c.r.i.c., op. cit., vol. 1, p. 376,

® Taché to Simon James Dawson, February 7, 1859, in Missions de la
Congréggtion des Missionnaires Oblats de Marie Immaculée, 2 (1863),
p. 152-153.
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They were deceived at Quebec and Montreal on the possibility of
forming an indigenous clergy, so also at Red River and the rest of the
North West. If they would have awaited this recruitment to evangelize
the savages, all North America would yet be waiting, plunged in bar-
barism. In fact, thirty four years of persevering efforts did not procure
for Mgr Provencher a single vocation: fifty years of like sollicitude will
not give a single native priest to Mgr Taché, his worthy successor.
However, for this cause, neither cares nor sacrifices were spared, but
the subjects who gave the most hope turned short at the threshold of
the sanctuary to seek refuge in a tempting world. This complete lack
of local vocations, and the ephemeral passage of secular missionnaires
in the mission appeared to be an irremediable evil, which was long the
great desolation of Mgr Provencher.10
Education was lacking, but another element, the spirit of

adventure, caused young men to shun the priesthood. They were
interested in being independent, something altogether in opposition
to the regular life of a priest. This mentality was common through-~
out the Northwest and it was only the persevering efforts of
Mgr Grandin that were able to draw several Métis to the priest~
hood.

THE DIOCESE OF SAINT ALBERT.
Mgr Vital Grandin 1855-1902.

Vital Grandin received his first obedience to the post of
Athabaska in 1855, and very unexpectedly for him was named
Bishop two years later. He was given the title of Bishop of Satala
and coadjutor to St. Boniface diocese. Mgr de Mazenod called
him to France for consecration on November 30, 1859.

On returning to Ile-a-la-Crosse, he became aware of the
rapid advance made by the Protestant ministers in the northern
regions. The missionaries felt that a Bishop was needed to counter-
act this work. Another Oblate, Henry Faraud, was chosen Titulor
Bishop of Anemour and Apostolic Vicar of the Mackenzie River
in 1862. He took up residence at Fort Providence, where Mgr
Grandin had just completed a mission house and a convent for
the Grey Nuns, The latter now returned to Ile-a-la-Crosse, and

10 Arthur Savaiire, Vie de Myr L.-F. Lafléche, ses contrariétés et ses
(Euvres, Paris, Librairie générale catholique, Arthur Savaéte, [s.d.j.], p. 113~
114. (Voix canadiennes. Vers I'abime, tome X).
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remained there till the diocese of Saint Albert was constituted on
September 22, 1871,

For the sake of unity all his efforts for local priests will
be gathered together, even though these date from his arrival
at Athabaska, as he later confirmed in his speech of March 5,
1900: “For myself, I can add that from the beginning, I tried,
if not to form a native clergy, at least to prove that one could be
formed with time, patience and the help of God."** This explains
why he began to teach a young Montagnais Indian, who was
taken to Boucherville by Mgr Taché, but who died there. The
fact that an Indian could learn French so quickly was a revelation
to some of the priests, and Father Henri Grollier could not believe
it before seeing it with his own eyes. Mgr Grandin described him
as “one of those who thought it impossible for anyone to dream
of forming priests from the natives of the country.”** This implies
that there were others who felt that it was a little early to be
thinking of Indian priests.

Mgr Grandin tried to influence two more young orphans at
Ile-a-la-Crosse in 1856:

I adopted two orphans. A distant attempt for a seminary was always
in my mind. One day, conversing with one of the young children and
wishing to inspire him with an ecclesiastical vocation, 1 don't know in
what discussion, I said to him: “You know, I have not always been a
priest; I was once a young child as you.”

He looked at me all surprised.

“That's impossible,” he said, “I always thought that you had come
from heaven on a rope.”’13

Two years later these two boys were sent to Saint Boniface
College, but their perseverance was shortlived*,

In 1857, he was caring for another native: "I have a young
seven year old boy with me, whom I want to raise as ecclesiasti~
cally as possible. My seminarian is becoming learned.”’s

11 Loc. cit.

12 Ibidem.

13 [Ibidem.

14 Jbidem.

15 See Paul-Emile BRETON, o.m.i., Vital Grandin. La merveilleuse aventure
‘de916' éi']véque1 éiges Prairies et du Grand Nord, Paris, Librairie Arthéme Fayard,
[1960], p. 109.



ATTEMPTS FOR INDIAN AND METIS PRIESTS 283

After his consecration in 1859, Mgr Grandin had to travel
almost incessantly, visiting his missions, accompanied by a young
man of thirteen to fourteen or more years, of whom he would
have liked to make something. He belonged to a good family,
something the Bishop always regarded as important*®, This boy
however later married.

Mgr Grandin did not hesitate to mention his efforts for a
native clergy to Pope Pius IX, who stipulated that he wished
to ordain the first native prepared for the priesthood. This did
not come about since none were ready before his death'’,

Father Henri Grandin, the Bishop’s nephew, came to Saint
Albert diocese in 1875. He shared the desire of forming native
priests and was commissioned with their recruitment and education.
He was able to discover five boys with signs of a vocation, and
began to teach them Latin, not without success as the report to
the General Chapter of 1879 confirms: “The minor seminary of
Saint Albert has two pupils at present; two scholastics will make
up the major seminary in October. Several Métis have taken
Latin, one is persevering at the moment and will start his third
year after the holidays.”*® This was Edouard Cunningham, who
became the first native priest of the Northwest. The major
seminarians were those who had come to the diocese before com~
pleting their studies. This they did under Father Grandin, who
acted as seminary professor even after he was moved to Lac
Sainte Anne and Lac La Biche. In 1892 Mgr Grandin felt that
other ministry was too important and removed this duty from
him, even though some results had been attained: “The success
is relatively small, but I consider it great, judging by the diffi-
culties that we have had to surmount.”?*

Another means of preparing priests was now necessary. One
was proposed by Father Albert Lacombe, who suggested that
good boys should be chosen by the religious superiors in the West

16 Mor Grandin, in his letter of March 5, 1900 (Toc. cit.).

11 Missionary Record of the Oblates of Mary Immaculte, 16 (1916), p. 422.

18 Rapport sur le vicariat de Saint-Alberf, Rapport du R.P. Leduc, in
Missions ... des ... Oblats de Marie Immaculée, 17 (1879), p. 439.

12 Vital GRANDIN, o.m.i., Souvenirs, in (Huvres de Msr Vital Grandin,
o.m.i., vol. 4 (Oblate archives, Edmonton).
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and sent to Colleges in the East. There, they would become the
special ward of the College which accepted them, no matter of
what race they were. If any persevered they would return to the
Northwest as missionaries. This plan was accepted in 1893 by
the Colleges of Montréal, L' Assomption, Saint Hyacinthe, Nicolet,
Trois Riviéres, Sainte Thérése and the Laval University of
Quebec?®,

Mgr Grandin sent the boys he thought fit for the priesthood,
but was often deceived: “We have sent several boys to the diffe~
rent colleges and seminaries of Quebec and Ottawa, where they
are received out of charity. We have had several defections, but
some of the boys give us reason for hope.”?* At one time he had
as many as twelve boys at the different colleges.

This system was not without its disadvantages: it was impos~
sible to be certain of a boy’s vocation before sending him East,
the trip was costly and the conditions discouraged the boys; they
had to be given special classes which meant an extra burden on
the professors: finally, when the boys did not persevere, possibly
after several years, it was as difficult to have them return as it
was to send them, and both the Colleges and the missionaries
were disappointed with the results??. The only possible solution
was voiced by Mgr Grandin: “We must have at least a prepara-
tory college to send the boys to, so that we might have a moral
certitude of their perseverance.”?

The Minor Seminary.

The first searching step towards a seminary had been made
in 1875 when Father Grandin began teaching Latin, but no more
professors were available and the work did not progress. Nor
was it possible to have a special building, as Mgr Grandin pointed
out: “But always the lack of money and subject prevents us from

20 Petites Annales de la Congrégation des missionnaires oblats de Marie
Immaculée, 3 (1893), p. 216.

21 Vital GRANDIN, o.ani., Souvenirs, loc. ¢it., vol. 4, p. 182.

22 Rapport sur le vicariat de Saint-Albert, in Missions ... des ... Oblats de
Marie Immaculée, 36 (1898), p. 207.

23 Vital GRANDIN, o.m.i., Nofes sur I'Eglise du Nord-Ouest, in (BEuvres
de Moz Vital Grandin, oum.i., vol. 6, p. 66 (Oblate archives, Edmonton).
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starting the most important works.”* He sought the aid of the
Oblates and proposed a formal engagement with Father Henri
Tabaret on the occasion of the latter's official visit in 1883. As
\an incentive he placed 320 acres of land at the disposal of the
Congregation. But they did not have the subjects for this work
and left the Bishop to his own resources, which was lamented in
the Report to the General Chapter of 1892:

The Congregation cannot furnish all the subjects we need, and
secular priests coming from other dioceses do mot always have the
qualities that we desire. It is imperative for us to think of forming a
native clergy.?®
Funds and professors were uppermost in the mind of Mgr

Grandin as he begged throughout France, Holland and Belgium
in 1893-94. He was able to obtain a certain amount of money, but
insufficient to begin the seminary immediately. In 1898 there had
been no success in finding teachers:

Mgr Grandin has made many efforts to found a college-seminary.
For the expenses, His Grace has undergone painful journeys. The sup~
port of the Congregation was insistently petitioned, in hope of professors.
The Congregation felt itself incapable of accepting this charge and
counselled us to engage other religious communities. We have made
offers to various teaching orders, but to the present, none have decided
to accept.2é ’

Finally, in 1900, a building was erected and blessed by
Mgr Legal as ““The Holy Family Seminary”. Father Louis Cule~
rier was named superior, with a Canadian Seminarian for assistant
professor. As had been planned, the seminary was formed to
recruit a diocesan clergy, which meant at that time that the
students would be from many nationalities: “Our task is made
more difficult by the multiplicity of languages that are spoken in
the Northwest, which obliges us, at least at the beginning, to
restrict ourselves to those who aspire to the priesthood.”?” Of the
first eight students, only two spoke the same mother tongue.

A Cree Indian was among the first seminarians, but as far
as could be ascertained, he did not arrive at the priesthood. Nor

24 Vital GRANDIN, o.m.i., Souvenirs, loc, cit., vol. 4, p. 182.

25 Rapport sur le vicariat de Saint-Albert, in Missions ... des ... Oblats de
Marie Immaculée, 31 (1893), p.363-364.

26 Rapport sur le vicariat de Saint-Albert, Ibidem, 36 (1898), p. 207.

27 Mor Grandin in his letter of March 5, 1900 (loc. cit.

.
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is it known how many other Indians or Métis attended the semin-
ary; no mention has been made of any. It is possible that with
all the other nationalities, less care could be given to the Indians.

Although the seminary did not succeed to help natives to
the priesthood, yet several Métis had been ordained before this
time.

The First Two Métis Priests.

The first native priest of the Northwest was Edouard Cun-~
ningham, son of an Irish Métis convert, John Cunningham and
a Canadian Métisse, Rosalie I'Hirondelle. He started Latin under
Father Grandin in 1875, but was sent to the Ottawa Junjorate in
1882, He made perpetual vows in 1889 and returned to the North~
west for Theology. On March 17, 1890, he received the priest-
hood from Mgr Grandin, who expressed his joy: “I have often
said that I would die happy, if while alive, I would be able to
see a good Métis priest. I can say in effect, that the day when
I had the consolation to ordain him, was one of the most beautiful
of my episcopate.”?® The Bishop had confidence in the future
success of the new priest: “The disposition of our dear Father
Cunningham makes us hope that I will never have occasion to
regret of having imposed on him my hand.”?® In 1915 he celebrat-
ed his silver anniversary at Saint Albert and only five years later
was laid to rest here, following his death at Edmonton, Saskat-
chewan?®®,

‘The second Métis priest was Patrice Beaudry, born in 1873,
the son of Narcisse Beaudry and Lucine Breland. As a boy he
showed acuteness of intelligence and tenacity of will. The Bishop
watched over his progress and in 1890 sent him to Lake La Biche

28 Jbidem.

2® Bishop Grandin noted in his Journal: “Today, March 17, 1890, I had
the consolation of ordaining priest a child of the country, something I never
ceased asking from God since T am a Bishop. After many unsuccessful attempts,
we_finally succeeded, and the dispositions of our dear Father Cunningham
makes me hope that T will never have occasion to regret of having imposed
on him my hand” ((Euvres de Mg Vital Grandin, o.m.i., vol. 2, loc. cit.).

80 Noces d'argent du premier prétre métis de I'Ouest canadien, in Les
Cloches de Saint-Boniface, 14 {1915), p. 139; Le premier prétre indigéne de
I'Ouest canadien, Ibidem, 28 (1929), p. 286-287.
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to study with Father Grandin, In 1892 he too went to Ottawa.
On completing his classical course, he joined the other novices
at Lachine and pronounced first vows in 1896. Back at Ottawa,
he began Philosophy and made perpetual vows the following year
on September 8th. He returned to Saint Albert to be ordained by
Mgr Grandin on June 1, 1901, just a year before the death of
the Bishop.

For almost thirty years Father Beaudry ministered in the
diocese at such places as Edmonton, Athabaska Landing, Lac
Sainte Anne, Edson, Jasper and Wabamun. In 1929 he was trans-
ferred to the diocese of Prince Albert in Saskatchewan, where he
preached mission to both Indians and Whites, being active almost
till his death in 1947, Unlike Father Cunningham, Father Beau~
dry was of definite white culture and preferred to work among
white people®®.

Factors in Recruitment.

The two Métis priests were concrete proof that natives could
be called to the priesthood. Undoubtedly, their vocations were
solidified by the understanding and encouragement of Mgr Gran-
din, who had been constantly searching for subjects and giving
them a chance to begin their education. This was evident in his
assigning Father Grandin to teaching, in sending boys to Eastern
Canada and in the foundation of the minor seminary. With these
in mind, it is hard to say that more could have been done for native
vocations in his diocese. This would not exclude the possibility
that some of the missionaries were not in favor of these vocations,
for reasons which will be explained.

Education as we know it, did not exist before the advent
of the White men. Even after some schools were opened, it was
sometimes necessary to use force to get the Indian children into
them and keep them there. As late as 1910, there are instances

31 Ie R.P. Patrice Beaudry, O.M.I. (1873-1947), in_Missions ... des ...
Oblats de Marie Immaculée, 76 (1949), p. 91-119. See also Jules Le CHEVAL-
LIER, o.m.i., Le R.P. Patrice Beaudry (Oblate Archives, Edmonton).

32 Letter of Jean Lessard, O.M.L, to the author, December 6, 1961.
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where the parents withdrew their children from the school, that
is, those who had not already left of their own accord?.

The Indians and Métis were held back from the priesthood
by their very nature. Mgr Grandin judged that their national
weakness was a too great lack of self-confidence®t, The Black~
feet, although intelligent, were extremely proud and immoral®s.
The Montagnais lacked will power. They considered that only
two kinds of work were worthy of them, i.e., fishing and hunting?e,
Some showed themselves studious, mild and obedient up to the
age of fifteen or sixteen, but then they would suddenly become
tormented with a great desire for liberty and independence and
turn to other interests®?,

The Indians and Métis were unaccustomed to the College
or religious life as Mgr Grandin pointed out in the case of Father
Cunningham:

Father Cunningham did not attain the priesthood without difficulties
[..] However, it must be admitted that the Métis of our Northwest, in
the wake of his first education, has many more difficulties than others
to become accustomed to a certain regularity of College life and above
all of religious life.38

And after ordination, the Métis would have to be on his
guard over himself more than the white priest, since the Métis
consider all their relatives after their long voyages together and
life of camping on the prairie, which had its dangers. To aid in
this matter Mgr Grandin suggested that it would be better for
them to join a religious order, where they would be less exposed
to solitudes®,

The perfection of the priestly life and especially the life of
celibacy were elements which had to be considered in recruiting
natives, which Mgr Grandin wrote in 1881;

88 Rapport sur IEcole industrielle Saint-Joseph & Dunbow, in Missions ...
des ... Oblats de Marie Immaculée, 48 (1910), p. 25-38.

34 Mer Grandin in his letter of March 5, 1900 (loc. cit.).

35 Lettre du R.P. Riou au T.R. Pére Général, Apergu historique sur les
Missions des Pieds-Noirs, in Missions ... des .., Oblats de Marie Immacnlise,
40 (1902), p. 153-154,

36 Jean-Baptiste DUCHARME, o.m.i., La Mission du Portage La Loche, in
Missions ... des ... Oblats de Marie Immaculée, 56 (1922), p. 60-61,

37 Emile JONQUET, om.i,, Mer Grandin, Oblat de Marie Immaculée, Mont-
réal, [n.p.], 1903, p. 402.

38 Mor Grandin in his letter of March 5, 1900 (loc, cif, ).

3% Ibidem.
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It may seem strange that we, Catholics, who have been in the
country since 1855 at least, do not have, in 1881, even one native priest,
whereas all the protestant sects have several. This is easy to explain.
A savage can easily learn English, both to read and write. With that,
above all if he does not doubt about himself, he will doubt less his
wisdom, and can thus impose on his fellowmen, What is more, he is
not held to celibacy, they are not even very demanding for morality.
I might add that from what I can learn, instructed protestants are truly
humiliated by these ministers. I have also learned that we have more
to fear from these ministers among the savages than from the most
celebrated doctors of the Universities of England.4®

From these lines, it seems that the native priest would have a
great influence on his own, but there is danger that it would not
be a good influence.

The White men were unable to keep up to the advance of
civilization with sufficient schools either for their own children or
for the natives. Father Leduc mentioned that in 1879 there was
need in the Saint Albert Diocese of: a good college, a boarding
school for girls and from twenty to thirty primary schools*.

Financing them was the big problem. Before the forming of
the Northwest Territories in 1870, no grants were received from
the Government. The missionaries had to depend on their friends
and benefactors, on their own industries and privations and a
small grant from the Hudson’s Bay Company. Begging became
necessary even for Mgr Grandin, who spent 1893-94 seeking funds
in France, Holland and Belgium in order to be able to begin the
minor seminary*?, Father Lacombe was able to obtain $21,000
from the province of Quebec in 1902 for the needs of his diocese*®.

Added to the lack of education, the mentality of the mission~
aries sometimes was an obstacle to native priests:

There are also other difficulties which come from outside, that is,
that we old Prench religious and others, have very often preconceived
notions about strangers in general and Métis in particular, and that,

40 Vital GRANDIN, o.m.i, Souvenirs, loc. cif., vol. 4, p. 287,

41 Rapport sur le vicariat de Saint-Albert. Rapport du R.P. Leduc, in
Missions ... des ... Oblats de Marie Immaculée, 17 (1879), p. 443.

42 Mor Grandin in his letter of March 5, 1900 (loc. cit.).

43 Katherine Hucugrs, Father Lacombe. The Black-Robe Voyageur,
Toronto, William Briggs, 1911, p. 419.
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let us not deceive ourselves, without even wanting to admit it. A small
transgression for them seems to us an unconquerable mountain, an
hereditary vice. How many times has not someone tried to discourage me
from my enterprise, ‘They have cited Mgr Provencher, Mgr Taché, they
could have even cited myself. One can see that I have suffered many
disappointments 4

These few lines contain a wealth of meaning and bring out
well the conception of some that the natives were a second class
people, often steeped in vice and thus unfit for the priesthood.
They saw only the dark side of the picture.

These elements connected with recruitment at Saint Albert
were the same that faced the missionaries in the other Vicariates
of the Northwest: Mackenzie, Grouard, Keewatin, and British
Columbia. The lack of education, the unsettled life of the natives
contrasted to the regular life of the missionary, and the prejudge-
ments of some priests all put bonds to the possibility of more

native priests,

CONCLUSION.

It has been found that the Oblates have shown continual
interest in Indian and Métis vocations. There are several reasons
which account for the few Indian priests. The first of these is
education. For over a hundred years efforts have been made to
educate the natives, but due to lack of resources and interest it
is only recently that the majority of Indian children are able to
attain elementary education. Proportionately few today continue
to High School or University.

The manner of living of the Indians does not lend itself to
the demands of priesthood. Even though many are settled down
with a means of livelihood, still they have a tendency to be un~
stable and do not make great efforts to improve their economic
conditions. Besides, a lack of self-confidence keeps them from
living on equal grounds with white people.

Throughout Canada the Indians are grouped into a great
number of bands and lived over a greater number of reserves.

4¢ Mur Grandin in his letter of March 5, 1900.
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This makes it impossible for them to be united and to realize their
potentialities as a race. Besides, it makes the work of missionaries
a very time consuming task and even with the best of will it is
impossible to have regular services on every reserve. Contacts
with the priest are not intimate enough to foster vocations. This
was even more true for the period studied here.

A slight increase can be hoped for in the number of native
vocations, in proportion to the educational and economic develop~
ment of the Indians.

Ronald P. Zmmmer, O.M.L
Battleford, Saskatchewan.



Notes de lecture

TRAITES INDIENS.

Les autorités gouvernementales canadiennes ont souvent eu recours aux
missionnaires dans leurs tractations avec les Indiens. On vient de rééditer dans
la Coles Canadiana Collection la série de Indian Treaties and Surrenders from
1680-1902, (Toronto, Coles Publishing Company, [1971], 3 v.) parue en
1891 et 1912, On y retrouve I'action de nombreux Oblats. Lorsque les Monta-
gnais de la réserve d'QOuiatchuan, Québec, vendent une partie de leurs terres,
le pére Flavien Durocher est témoin de I'acte signé & Metabechouan, le 25 juin
1869 (v. 1, no 113, p, 263-264).

Lors du traité signé a Blackfoot Crossing, le 22 septembre 1877, entre le
gouvernement et les Pieds Noirs, les Gens du Sang, les Piéganes, les Sarcis
et les Assiniboines, le pére Constantine Scollen agit comme témoin (vol. 2,
n® 163, p. 56-60). Lorsque les Pieds Noirs cédent une partie de leurs terres,
le 7 février 1884, c'est le pére Albert Lacombe qui est & son tour témoin (vol. 2,
me 202, p. 128-131). On le trouve encore comme témoin lorsque les Sarcis
cédent, & leur tour, une partie de leur territoire, le 27 juin 1883 (vol. 2, no 204),
p. 137-138),

Le 10 octobre 1887, c'est le pére Léon Doucet qui a assisté au traité entre
les Indiens de Blackfoot Crossing et le gouvernement (vol. 2 no 246, p. 213.214.)

On retrouve de nouveau lé pére Lacombe, en qualité de conseiller pour
la Commission gouvernementale qui a préparé, puis signé, le 21 juin 1899, le
traité no 8 (vol. 3, no 428, p. 290-295),* avec les Cris, Castors et Chipewyans
au Petit Lac des Esclaves, tandis que Mot Emile Grouard agit comme témoin.
On mentionne dans le texte que le pére Lacombe a expliqué la teneur du
traité aux Indiens.

Le 6 juillet 1899, le pére Joseph Le Treste explique le traité signé par
les Castors de Dunvegan (Ibid., p. 295), tandis que le 13 juillet de la méme
année les peres Louis-M. Le Doussal, Alfred de Chambeuil et Gabriel Breynat
sont témoins lors de la signature du traité avec leg Chipewyan d’Athabasca,
ete. (Ibid., p. 295-296). Puis, le 4 aoiit 1899, c'est encore le pére Lacombe,
qui explique le traité conclu avec les Cris de Fort McMurray (Ibid., p. 296-297).
Le 14 aott 1899, les péres Constant Falher et Henri Giroux sont témoins de
la signature du traité avec les Indiens du lac Wapiscow (Petit Lac des Escla-
ves) (Ibid., p. 297).

Les Oblats offriront encore leurs bons offices pour d'autres traités, mais
ceite action dépasse les limites du présent ouvrage. Il est facile de voir, encore

1 I.W. Chalmers, Inland Journey (The Beaver, Autumn 1972, p. 52-59),
parle de la mission du pére Lacombe a l'occasion de ce traité no 8 (p. 53).
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une fois, I'importance du rdle joué par les missionnaires de 1'Ouest canadien
non seulement dans l'apostolat, mais aussi dans la formation du pays.

*

Lous RieL.

Nos Missions ont parlé 3 plusieurs fois de Louis Riel au temps de son
exécution!, Depuis quelques années, on a beaucoup écrit sur le réle qu'il a
joué dans la Rébellion de 1885 et on a tenté de réhabiliter sa mémoire, Desmond
Morton, dans The Last Drum. The North West Campain of 1885 (Toronto,
Hakkert, 1972, xxii-193 p.) étudie les opérations militaires de la campagne de
1885 pour mater la rébellion, dans la série des publications historiques du
musée de guerre canadien.

Le professeur d'histoire de 1'Université de Toronto, malheureusement,
s'est limité dans sa recherche, comme il le dit “much of my research” aux
archives publiques du Canada et 4 la Reference Library de Toronto. De ce
fait, il est facile de voir que bien des sources ont été négligées et particuliérement
les documents contenus dans les archives religieuses.

1l ne mangue pas de parler de quelques Oblats qui ont été pris dans la
tourmente. Il est vrai que son but est d'aider les Canadiens & commencer &
comprendre, mais peut-étre son but aurait-il été mieux atteint s'il s'était donné
1a peine d'utiliser les fonds oubliés.

L'A. parle a plusieurs reprises du pére Alexis André (p. 16, 21, 160,
162-163). 11 affirme que le pére André fut le premier & soupgonner Riel et
qu'il a été le premier & exhorter le gouvernement a I'éloigner, méme par la
corruption, que graduellement d’'autres prétres devinrent ses adversaires (p. 16)
et que le pére avait peut-étre raison & cause de la pauvreté de Riel qui aurait
pu accepter quelques milliers de dollars pour nourrir sa famille et s'exiler aux
Etats-Unis (p. 21). Mais l'opinion de plusieurs sur Riel changea lorsque le
pére le ramena 2 la foi authentique (p. 160). Enfin le pére André I'accompagna
a Téchafaud et le condamné entra dans I'éternité au moment ol il récitait
“Délivrez-nous du mal (p. 162)"" avec le prétre. D'ailleurs le pére avait passé
la nuit avec lui.

L'A. parle aussi de Nosseigneurs Taché et Grandin. A Toccasion il a un
bon mot pour les Oblats “devout, unsophisticated men” “men who had shared
every hardship of their flock and who had won their love and respect.” (p. 16).

Il aioute qu'en 1870, aprés som retour de Rome, Mor Taché “Was the
most powerful influence on Riel” mais qu'en 1884 la situation était différente
alors que Riel prétendait que I'Eglise avait été trahie par ses chefs européens;
que Dieu lui avait ordonné de fonder de nouveau I'Eglise parmi les Métis et
que Msr Grandin devait ére le nouveau pape (p. 16), ce qui inquiéta les

1 Voir en particulier le vol. 23 (1885), p. 274-337.
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missionnaires, surtout lorsqu'ils sentirent leur influence diminuer sur les Métis.
L'A, affinme aussi qu'on refusa lintervention de Mer Grandin, proposée pat
le colonel Aldéric Quimet, pour protéger le voyage du général Frederic Middle-
ton (p. 141) et que Mor Grandin tint Riel responsable des difficultés et I'excom-~
munia (p. 160).

On trouve ici encore une affirmation de I'influence du pére Albert Lacombe
auprés du gouvernement. Lorsqu'on lui demanda son avis sur la facon de
prévenir de semblables difficultés, il insista auprés du gouvernement... ‘‘to
consider the Indians in all respects and everywhere at least for many years
as real minors. Consequently they are not at liberty and are under the tutelage
of the Government.” Pour obtenir ce résultat, le pére aurait suggéré d’enlever
aux Indiens leurs chevaux et des remplacer par des animaux domestiques pour
leur enlever leur facilité de mouvements.? A quoi le lieutenant-gouverneur
Edgar Dewdney aurait répondu que le gouvernement ne pouvait les déposséder
sans leur permission (p. 164-165). Comme source de son affirmation, Morton
nous renvoie & un “Memorandum” du pére Lacombe au premier ministre
Sir John Macdonald de juillet 1885. Nous n'avons pas vu ce memorandum,
mais il nous semble que le pére Lacombe n'a pas pu étre aussi catégorique.
Peut-étre que 1'étude des sources oblates aurait mitigé cette opinion. L'auteur
cependant a des paroles trés louangeuses pour le pére “a highly successful
Oblate missionary among the Blackfoot Indians” (p. 97) dont on rechercha
I'influence pour calmer les esprits en 1885,

Les seules autres mentions des Oblats sont celles de Mar Taché qui envoya
Riel au collége & Montréal (p. 8) et du pére Louis Cochin que le chef Poud~
maker envoya, avec trois prisonniers indiens, 2 Battleford pour s'enquérir des
termes de la paix (p. 110).

Il est malheureux que l'auteur ne dise pas un mot du massacre des péres
Léon Fafard et Félix Marchand.

Méme une histoire militaire, croyons-nous, devrait essayer de trouver des
renseignements autres que les sources officielles de l'armée. Cependant, aprés
ce que nous avons dit du contenu de cet ouvrage, outre qu'il pourrait étre
plus complet, on n'a pas & se plaindre trop hautement du traitement fait
aux Oblats.

* #*

The Alberta Historical Review, organe de 1'Historical Society of Alberta,
a publié au cours de 1973 deux articles intéressant les Oblats,

Dang la livraison de Summer 1973 (p. 1-9) on trouve un travail de
Evelyn Rowand, The Rebellion at Lac La Biche dans lequel elle reproduit

2 Voir la lettre du pére Albert Lacombe, o.md, & Ihonorable Hector
kz;)rx%e\lrizn,15§4 mai 1885 (archives de la Province de Québec — CCPL
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une lettre de Mor Faraud au pére Fabre en date du 6 juin 1885, L'évéque
y raconte le massacre des péres Fafard et Marchand.

De son coté, Hugh A. Dempsey du Glenbow-Alberta Institute publie
A Letter from Bishop Grandin (Winter 1973, p. 8-11). La lettre, datée du 6
juillet 1876 est probablement adressée & Msr Taché et a déja été publiée dans
Le Métis du 24 aofit 1874, sous le titre de Echo du Nord-Ouest.

L'évéque de Saint-Albert y décrit les changements survenus dans les
Prairies depuis l'arrivée de la police. Dempsey considérant que la lettre est
jmportante pour lhistoire de la “Police montée” et des forts Macleod et
Calgary en donne une traduction anglaise.

Le pEre JeAN-BAPTISTE HONORAT.

La mémoire du pére Honorat reste bien vivante sur I'un des théatres de
son activité au Canada. On sait que I'Oblat & peine arrivé au Saguenay en
1844, ne tarda pas & fonder une colonie au Grand-Br@lé qui devait par la suite
devenir la prospére paroisse de Notre-Dame de Laterriére, Comme dans toute
entreprise de ce genre, le pére rencontra de nombreuses difficultés et fut méme
blamé par l'archevéque de Québec et le pére Tempier, visiteur canonique,
tandis que son supérieur immédiat, Mor Guiges le supporta jusqu'a la fin dans
son ceuvre.

Dans un article Le vieux moulin de Laferriére, (Sagueyanensia, 15 (1973),
p. 129-131), Mer Victor Tremblay raconte briévement l'ceuvre du pére et
insiste sur le travail de restauration du vieux moulin construit par le pére,
entrepris et conduit & terme par Mme Héléne Vincent-Dufresne.

Grace au dévouement de cette dame, l'ceuvre du pére Honorat sera désor-
mais officiellement reconnue par les autorités gouvernementales de la province
de Québec puisque par une lettre du 24 octobre 1973, le Ministére des Affaires
culturelles a déclaré que le “Moulin Pére Honorat” était désormais classé
au registre des biens culturels et par conséquent monument historique,

L'OuEST CANADIEN,

La production littéraire canadienne se fait de plus en plus nombreuse et,
en conséquence, on trouve de plus en plus d'ouvrages ot lhistoire ou la
production littéraire des Oblats est exploitée et mise en relief,
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Dans un trés instructif ouvrage, Lionel Dorge (Infroduction & I'étude des
Franco-Manifobains. Essai historique et bibliographique (Saint-Boniface, Mani-
toba, La Société historique de Saint-Boniface, 1873, 298 p.), reproduit, en y
ajoutant des notes. explicatives, un travail de I'abbé Antoine d’Eschambault,
Histoire du groupe francais au Manitoba paru en 1938 dans Les Cloches de
Saint-Boniface dans lequel 'auteur explique le role joué par nos évéques Taché
et Langevin dans la lutte scolaire qui agita la province au siécle dernier et au
début du 20e siecle,

Lionel Dorge publie ensuite une longue bibliographie sur I'histoire franco-
manitobaine dans laquelle les missionnaires et les historiens Oblats occupent
une place importante. C'est ainsi qu'on reléve les noms des péres Joachim
Allard, Alexis André, Pierre Aubert, Célestin Augier, Jean-Paul Aubry, Paul-
Henri Barabé, Paul-Emile Breton, Gabriel Breynat, Gaston Carriére, Joseph~
Etienne Champagne, Ovide Charlebois, Isidore Clut, Damase Dandurand, Pierre
Duchaussois, Henri Faraud, Vital Grandin, Henri Grollier, Emile Grouard,
Emile Jonquet, Asthur Joyal, Géraid Labossiére, Zacharie Lacasse, Albert
Lacombe, Martin Lajeunesse, Adélard Langevin, Emile Legal, Henri Légars,
Louis LeJeune, Germain Lesage, Jean-Marie Lestanc, Adrien Maisonneuve,
Charles Mestre, Adrien Morice, Emile Petitot, Aristide Philippot, Alexandre
Taché et Rodrigue Villeneuve.

Cette séche énumération suffit & montrer limportance de cet ouvrage pour
tous ceux qui s'intéressent a I'histoire du travail accompli par nos missionnaires
dans cette partie de I'Ouest canadien, de laquelle dépendait au milieu du siécle
dernier tout leur effort missionnaire dans I'Ouest & I'exception de la Colombie
Britannique.

Le livre de M. B. Venini Byrne, From the Buffalo fo the Cross (Calgary,
Calgary Archives and Historical Publishers, 1973, viii, 555 p.) retrace I'histoire
du diocése de Calgary en Alberta, Les Oblats, on le sait, ont eu un grand role
& jouer dans le développement de I'Eglise en cette contrée et I'auteur ne manque
pas de signaler leur travail de pionniers tant aupreés des Blancs que des Indiens.

Aprés des chapitres sur Farly Missionary Period, Missions fo the Indians,
l'auteur passe aux différentes paroisses et on reste étonné du nombre imposant
de celles qui ont été formées par les Oblats. Détail intéressant V.B. donne
presque chaque fois la liste des missionnaires ou des desservants, ce qui rendra

de grands services a ceux qui voudront constituer un dictionnaire biographique
des Oblats du diocése.

Dans son chapitre intitulé Religious Orders, on trouve une courte biogra~
phie d'un certain nombre d'Oblats, mais elles sont vraiment trop abrégées pour
donner une idée de leur travail dans le diocése. On peut aussi regretter que le
chapitre sur Separate School System and Catholic Schools soit trop bref et ne
parle pas, en particulier, du travail de Mor Emile Legal. Cette lacune peut
étre due a l'ampleur que l'ouvrage avait déja pris.

On doit dire cependant que I'auteur fait justice aux Oblats et qu'elle nous
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livre une page trés instructive et édifiante de leur travail au milieu d'innom~
brables difficultés.

Vie ef mort des ordres religieux (Paris, Desclée De Brouwer, 1972, 381 p.)
du pere Raymond Hostie, s.j. est bien connu. II semble cependant que ses
affirmations au sujet des Oblats sont trop catégoriques et que son information
n'est pas exacte. Ainsi, on ne manquera pas de remarquer que ce passage
de la page 242 ne correspond pas a la réalité:

La volonté de cumuler tous les aspects de la vie religieuse se retrouve
en bon nombre de réalisations du XIXe siécle. Elles y provoquent avec
le temps, les mémes tiraillements que ceux qu'ont connus les Oblats de
Marie. D'une part, le travail missionnaire exige des randonnées fréquentes
et des absences prolongées. Comment dés lors se consacrer avec la liberté
voulue & un office et & une liturgie qui remplissent la journée au fil des
heures? Peu & peu, seuls les jeunes fréres aux études ou en formation sen
acquittent. Mais I'absence des anciens aiguise leur regard critique®. A quoi
bon se préparer a une vie qu'on ne meénera pas? D’'année en année cepen-~
dans les supérieurs majeurs inculquent & chaque occasion la nécessité de
maintenir I'office, récité en commun. [..]

Le désir de tout restaurer a la fois est tel que des hommes clairvoyants
et résolus, comme Charles-Eugéne de Mazenod, maintiennent contre vents
et marées leur syncrétisme. Car une fois introduit, 'usage est consacré
par une référence au passé. Le changement n'est plus de mise.

Une connaissance, méme superficielle, de I'histoire de la vie oblate montre
que cette description est fausse. Le Fondateur a été assez souple pour accorder
la vie intérieure de la communauté aux exlgences des missions. De plus, il est
faux de dire que seuls “les jeunes fréres aux études ou en formation” s’acquittent
de l'office. Ce sont plutdt les jeunes aux études qui sont dispensés, depuis’
toujours, d'une partie de l'office, Il est aussi faux de dire que, chez les Oblats,
le “changement n'est plus de mise”. Peu de congrégations religieuses, pensons~
nous, ont fait plus que les Oblats pour s'adapter aux circonstances de lieux et
de temps dans lesquels ils ont travaillé. L'auteur ignore donc tout ce qui
s'est fait depuis la réforme de la Régle et les nombreuses initiatives prises
depuis le Concile.

Léonce PaQuer, o.m.., Platon. La médiation du regard. Essai d'interpré~
tation, Leiden, E.J. Brill, 1973, vi, 484.

1 C'est nous qui soulignons.



298 NOTES DE LECTURE

Le pére Paquet nous donne dans cette étude le fruit de ses recherches:
en vue du doctorat en philosophie.

Notre intention n'est pas ici d'examiner en détail cet important ouvrage,
mais uniquement de le souligner a I'attention des Oblats. Comme il I'indique
dans son introduction (p. 20), son étude se construit selon le schéma suivant.
Platon assume un couple d'images, le “regard”, la “visée” et des termes “blé~
pein, apoblépein” que ses contemporains connaissaient bien. L'auteur s'attache
ici & montrer la fortune de ces termes au cours de Ihistoire et jusgu'a quel
point il est permis de parler d'une certaine transposition par Platon en faveur
de ces images et de ces termes.

On doit dire que l'auteur s'est parfaitement acquitté de sa tiche et que
son livre est digne de figurer parmi les meilleures études parues sur le Maitre
de I'Académie.

Donat MARTINEAU, o.m.i, Guérin (1872-1972). Au femps des sages-
femmes, Guérin, P.Q., Editions Ovalta, 1973, 112 p.

Le pére Martineau, archiviste de I'Université du Québec, 3 Rouyn, pas-~
sionné de lhistoire du nord-ouest du Québec, raconte I'histoire du premier
siecle de cette paroisse, fondée par le pére Armand Laniel, o.m.i.

Le travail est bien conduit et renseigne sur tous les aspects de Ihistoire
et de la vie de la région: industrie forestiére, colonisation, vie religieuse, vie
civique, vie économique et tourisme. Il y ajoute également plusieurs anecdotes
savoureuses,

Non seulement ce petit volume est-il une importante contribution & I'hig~
toire religieuse du Canada, mais montre une fois de plus combien la congréga~
tion a été active dans nombre de centres canadiens.

Gaston CARRIERE, o.m.i.
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